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Brethren, do not be children in understanding;
however, in malice be babes, but in understand-
ing be mature.

--1 Cor. 14:20






Preface

The Church’s mission is not to just get people saved. Its
mission is to produce mature believers. Christ “gave some to
be apostles, some prophets, some evangelists, and some pas-
tors and teachers, for the equipping of the saints for the work
of ministry, for the edifying of the body of Christ, till we all
come to the unity of the faith and of the knowledge of the
Son of God, to a perfect man, to the measure of the stature of
the fullness of Christ; that we should no longer be children,
tossed to and fro and carried about with every wind of doc-
trine, by the trickery of men, in the cunning craftiness of de-
ceitful plotting, but, speaking the truth in love, may grow up
in all things into him who is the head—Christ—from whom
the whole body, joined and knit together by what every joint
supplies, according to the effective working by which every
part does its share, causes growth of the body for the edifying
of itself in love” (Eph. 4:11-16).

The Greek word for “perfect” (teleios) in verse 13 also
means “mature.” We are not supposed to remain children who
are deceived by every doctrine that comes along, but we are
supposed to grow up and become mature, as Christ is mature.
That is the Church'’s mission.

The writer of the Epistle to the Hebrews tells his readers
that they are immature. He says that they are babes who still
need the milk of the word instead of solid food (Heb. 5:12-14).
But his goal is to not leave them there. “Therefore,” he says,
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“leaving the discussion of the elementary principles of Christ,
let us go on to perfection” (Heb. 6:1). The Greek word for “per-
fection” is again teleios. He means, “Let us go on to maturity.”

The writer then lists the elementary principles of Christ in
Heb. 6:1-2: repentance from dead works, faith toward God, the
doctrine of baptisms, laying on of hands, resurrection of the
dead, and eternal judgment. He says that these principles are
the foundation of Christian living and that he should not have
to lay this foundation again. His readers should already know
what they are. However, it seems to me that many Christians
today are not familiar with these six principles and so this
book intends to lay that foundation for them by teaching what
these elementary principles are. For the sake of context, we
will start at Heb. 5:11 and go to Heb. 6:8.

It is my hope that this book will help believers along the
way as they mature in Christ.



Chapter 1

Babes in Christ
Heb. 5:11-14

The writer of the Epistle to the Hebrews says in Heb. 5:11
that he has much to say about Melchizedek, but it is difficult
to explain to his readers since they have become dull of hear-
ing. Dull, in the Greek, means “lazy.” His readers have come to
the place in which they no longer want to put forth the effort
to understand what anyone might teach them. What follows
from here through chapter 6 is a rebuke and a warning.

In verse 12, he says that his readers should be teachers by
now. The office of teacher is one of the official positions in the
Church listed in Eph. 4:11, which says that Christ gave some
apostles, some prophets, some evangelists, and some pastors
and teachers to the Church. That Christ gave only some teach-
ers means that not everyone in the Church is called to be a
teacher. Paul says the same thing in 1 Cor. 12:29, where he
asks, “Are all apostles? Are all prophets? Are all teachers?” The
answer is obviously, “No.” Not everyone is called to be a
teacher. James, in fact, says that not everyone should want to
be a teacher. "My brethren,” he says, “let not many of you be-
come teachers, knowing that we shall receive a stricter judg-
ment” (James 3:1). Therefore, when the writer of the Epistle
says that his readers should be teachers, he does not mean
that every one of them should take the office of teacher. He
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means that every one of them should be able to rightly divide
the word of truth and be able to share what they have learned
informally with others.

But his readers are not in that place yet. Instead, they need
someone to teach them again the first principles of the oracles
of God. “"Oracles” in Greek is /ogion, which means “a brief ut-
terance.” In the New Testament, it always refers to the brief
words or utterances of God. The Greek word for “principles”
(stoicheion) literally means “any first thing.” It can refer to the
chemical elements which make up every physical thing in the
universe. It can also refer to the elementary principles of any
art, science, or discipline. In this case, it refers to the elemen-
tary principles of Christian living. The writer, therefore, is say-
ing that someone needs to teach his readers once again the
elementary principles of Christian living as spoken by God.

The writer also says that his readers "have come to need
milk and not solid food. For everyone who partakes only of
milk is unskilled in the word of righteousness, for he is a babe.”
Milk represents the elementary principles of Christian living.
Every new Christian needs to start with the elementary princi-
ples of Christian living just as babies need to start with milk.
There is nothing wrong with needing milk, as long as you are
a baby. Peter says, "Therefore, laying aside all malice, all de-
ceit, hypocrisy, envy, and all evil speaking, as newborn babes,
desire the pure milk of the word, that you may grow thereby,
if indeed you have tasted that the Lord is gracious” (1 Pet. 2:1-
3). If you are saved, then you have tasted that the Lord is gra-
cious since you were saved by his grace. As long as you are a
babe in Christ, you should desire the pure milk of the word.
But notice what Peter says newborn babes should be able to
do. They should be able to lay aside all malice, all deceit, hy-
pocrisy, envy, and all evil speaking. If we have not put those
aside, how mature are we really?



Babes in Christ

Just as babies should not remain babies and not need milk
all of their lives, so, too, babes in Christ should not remain
babes and need the milk of the word all of their lives. They
should not need to be taught the elementary principles of
Christian living over and over again. The writer of the Epistle
rebukes his readers because they should be past this point by
now. Paul rebukes the Corinthians for the same reason. “And
I, brethren, could not speak to you as to spiritual people but
as to carnal, as to babes in Christ. I fed you with milk and not
with solid food; for until now you were not able to receive it,
and even now you are still not able; for you are still carnal. For
where there are envy, strife, and divisions among you, are you
not carnal and behaving like mere men?” (1 Cor. 3:1-3). Paul
says that the Corinthians were envious, something that Peter
says even newborn babes should be able to lay aside. That the
Corinthians were still envious and that strife and divisions
existed within the church were proof that the Corinthians were
still babes in Christ.

Because the Hebrew readers of this Epistle were still babes
in Christ, they were "unskilled in the word of righteousness.”
“Unskilled” (gpeiros) in the Greek means “without experience
in.” Paul told Timothy to "be diligent to present yourself ap-
proved to God, a worker who does not need to be ashamed,
rightly dividing the word of truth” (2 Tim. 2:15). This command
applies to us as well. We, too, should be workers who do not
need to be ashamed. We, too, should be able to rightly divide
the word of truth. But the Hebrew readers of this Epistle did
not know how to rightly divide the word of truth because they
were still babes in Christ.

The goal, of course, is not to remain babes in Christ. Peter
says that newborn babes should desire the milk of the word
so that they may grow thereby. Eventually newborn babes
must be weaned off of milk. So, too, eventually babes in Christ
should be weaned off of the milk of the word and be fed solid
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food, that is, they should be able to learn the more advanced
principles of Christian living. The writer of the Epistle says that
solid food “belongs to those who are of full age.” The phrase,
"of full age,” is only one word in the Greek (teleios), which
means “complete, perfect.” It also means “mature,” because
those who are mature have completely grown up. The ad-
vanced principles of Christian living, therefore, are for mature
Christians, just as solid food is for mature people.

The writer defines what he means by mature. The mature
are "those who by reason of use have their senses exercised
to discern both good and evil.” Another word for “use” is
“practice,” and another word for “exercised” is “trained.” The
mature are those who through constant practice have trained
their senses to discern both good and evil. As in any training,
we will sometimes get it wrong. We will make mistakes. But if
we learn from those mistakes, we will grow up and become
mature.

The Bible tells us repeatedly that our goal should be to
become mature. Yes, Jesus did say that we need to become
like little children. “Then Jesus called a little child to Him, set
him in the midst of them [the disciples], and said, 'Assuredly, I
say to you, unless you are converted and become as little
children, you will by no means enter the kingdom of heaven.
Therefore whoever humbles himself as this little child is the
greatest in the kihngdom of heaven (Matt. 18:2-4). To enter
the kingdom of heaven, we must humble ourselves, even as
little children are humble. But once we are in, we must become
mature. Jesus also said, "Therefore you shall be perfect, just as
your Father in heaven is perfect” (Matt. 5:48). The word “per-
fect’ also means "mature.” To the Corinthians, Paul said,
“Brethren, do not be children in understanding; however, in
malice be babes, but in understanding be mature” (1 Cor.
14:20). To the Colossians, Paul said, “"Him [Christ] we preach,
warning every man and teaching every man in all wisdom, that
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we may present every man perfect in Christ Jesus” (Col. 1:28).
Again, the word "perfect” also means “mature.”

Paul told the Ephesians that Christ “gave some to be
apostles, some prophets, some evangelists, and some pastors
and teachers, for the equipping of the saints for the work of
ministry, for the edifying of the body of Christ, till we all come
to the unity of the faith and of the knowledge of the Son of
God, to a perfect man, to the measure of the stature of the
fullness of Christ; that we should no longer be children, tossed
to and fro and carried about with every wind of doctrine, by
the trickery of men, in the cunning craftiness of deceitful plot-
ting, but, speaking the truth in love, may grow up in all things
into Him who is the head—Christ—from whom the whole
body, joined and knit together by what every joint supplies,
according to the effective working by which every part does
its share, causes growth of the body for the edifying of itself
in love” (Eph. 4:11-16). Again, the word "perfect” also means
“mature.” The purpose of the various ministries is to help us
to grow up and become mature as Christ is mature. We will
not be completely mature until we are completely like Christ.
To be mature, however, means to be equipped for the work
of ministry, to edify the body of Christ, to be united in the
faith, to have the perfect knowledge of the Son of God, to not
be deceived by false doctrine, to speak the truth in love, to do
our share in causing the body to grow and edify itself in love.
In short, to be mature, to be like Christ, means to serve others.

Immature people benefit themselves. Immature people
make sure that their wants and needs are met. Immature peo-
ple expect others to serve them, even if the others have to
sacrifice themselves to meet the needs of the immature. Im-
mature people come to church only if they see that it benefits
them.

Mature people, however, benefit others. Mature people
make sure that the wants and needs of others are met. Mature
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people expect themselves to serve others, even if the mature
have to sacrifice themselves to meet the needs of others. Ma-
ture people come to church so that they can benefit others. In
other words, mature people serve others just as Christ does.

Therefore, to understand the advanced principles of Chris-
tian living we need to become mature. And to become skilled
in the word of righteousness, to be able to rightly divide the
word of truth, we need to become mature. To become mature,
though, we need to train ourselves to discern both good and
evil. To become mature, we need to lay aside all malice, all
deceit, hypocrisy, envy, and all evil speaking. To become ma-
ture, we need to stop causing strife and division within the
Church. To become mature, we need to help the Church to
grow up. To become mature, therefore, we need to learn how
to serve others just as Christ does.

If you have been a Christian for some time now, you need
to start asking yourself some questions. Are you still a babe in
Christ? Do you need to be taught the elementary principles of
Christian living again and again? Are you envious of other
Christians? Do you practice malice or deceit or hypocrisy or
evil speaking? Do you cause strife and division within the
Church? Are you learning to serve others? Are you really be-
coming more like Christ? If not, then it is time for you to wean
yourself off of the milk of the word and begin to partake of
the solid food. It is time for you to become mature. It is time
for you to grow up.



Chapter 2

Repentance from Dead Works
Heb. 6:1

The writer of the Epistle to the Hebrews does not want his
readers to remain babes. That is why in 6:1 he says, “Therefore,
leaving the discussion of the elementary principles of Christ,
let us go on to perfection.” "Perfection” means "maturity.” He
wants his readers to go on to maturity. He does not want to
discuss the elementary principles of Christ or lay again the
foundation of the elementary principles of Christian living.
They should already know what those principles are.

I will do the opposite. Over the next few chapters, I will
discuss the elementary principles of Christ and lay again the
foundation of the elementary principles of Christian living. I
am doing this because, it seems to me, many, many Christians
have not been taught these principles. Even if you have been
taught, it is good for us to go over these principles anyway so
that all of us can understand what these principles are.

The writer lists the elementary principles of Christian living
in verses 1 and 2. He lists them in chronological order, that is,
he lists them in the order in which you are likely to encounter
them in your Christian life, from the time you became a Chris-
tian to the Day of Judgment.

The first principle on the list is “repentance from dead
works.” He lists this one first because this is what we should
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have done when we became Christians. This should have been
part of the gospel message which you heard before deciding
to become a Christian. Mark tells us that as soon as Jesus re-
turned from being tempted in the wilderness, he began
“preaching the gospel of the kingdom of God.” And what was
that gospel? “The time is fulfilled, and the kingdom of God is
at hand. Repent, and believe in the gospel” (Mark 1:14-15).
The gospel Jesus preached was not just believe. It was repent
and believe.

Jesus taught his disciples to preach the same gospel. In
Mark 6:7-11, Jesus sends the disciples out to preach. Then
verse 12 says, “So they went out and preached that people
should repent.” He sent them out to preach repentance. After
Christ’s resurrection, he gives the disciples a Bible lesson. Then
he says to them, “Thus it is written, and thus it was necessary
for the Christ to suffer and to rise from the dead the third day,
and that repentance and remission of sins should be preached
in His name to all nations, beginning at Jerusalem” (Luke
24:46-47). The disciples’ mission was to preach the gospel of
repentance.

This is precisely what they did. On the Day of Pentecost,
Peter preached his first great sermon to the gathered crowd.
When he was finished, the crowd asked, “Men and brethren,
what shall we do?” (Acts 2:37). Peter's answer was not, “Say
the sinner’s prayer.” His answer was not, “Ask Jesus into your
heart.” His answer was not, “Make Jesus the Lord of your life.”
Instead, his answer was, “Repent.” The true gospel is the gos-
pel of repentance because repentance should be the first step
in the Christian’s life.

The Greek word for “repentance” is metanoia, which
means “a change of mind.” This is all it meant to the secular
Greek writers. One could change his mind, for example, about
which clothes to wear or which food to eat. In New Testament
usage, however, as Thayer's Greek lexicon puts it, the word
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specifically means “the change of mind of those who have be-
gun to abhor their errors and misdeeds, and have determined
to enter upon a better course of life, so that it embraces both
a recognition of sin and sorrow for it and hearty amendment,
the tokens and effects of which are good deeds.” To repent
means to look back over your life, abhor the sinful life you
have been living and decide that it is time to make a change.
It starts with a decision but it is a decision that results in action.
That change comes when you put your faith in Jesus Christ
and let Jesus transform you so that you can now begin to live
a righteous lifestyle.

One of the Old Testament words for “repent” is sdb, which
means “return.” The Bible pictures life as a journey down a
path, with Satan and the lake of fire at one end and God and
heaven at the other end. The sinful lifestyle is the life you lead
when you are walking down the path towards Satan and away
from God. Repentance is simply turning around and walking
back to God. Again, repentance involves a decision (continu-
ing this way was just not worth it) that results in an action
(turning around and heading in the other direction).

There are some who teach that repentance is not neces-
sary for salvation because they view repentance as a work and
we are not saved by works. We are saved by grace through
faith (Eph. 2:8), that is, we are saved by deciding to believe in
the Lord Jesus Christ. But is that decision also a work? Paul
says that we are saved if we confess Jesus as Lord (Rom. 10:9-
10), but to confess we have to move our mouths. Does that
mean confession is a work? Or is it simply the action that is
the result of our decision to believe? Repentance is a decision
and is therefore not a work any more than belief or confession
is a work. Repentance is the decision that it is time to change
from living a sinful lifestyle to living a righteous lifestyle.

What the gospel says is that you cannot make that change
yourself. You cannot by yourself transform yourself from that
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old man who lived the sinful lifestyle to that new man who
lives the righteous lifestyle. Only Jesus Christ can do that. That
is why you must place your faith in him. That is why only his
grace through faith can save you. But your repentance means
that you have decided that you really want him to make that
change in you. And when people see that change in you, when
they see that you have gone from doing the sinful works to
doing the righteous works, then they can see that you really
have placed your faith in Jesus Christ.

This change also means that we will stop doing dead
works. Dead works are works which we do by ourselves on our
own strength for our own reasons. They are dead because we
did them apart from God. They may appear to be spiritual
works, to be good works, but they are not what God com-
manded us to do. In short, dead works are the sins which we
commit. Repentance from dead works means that we turn
from our works and start doing the works which God has given
us to do. The rest that God has promised us is the rest in which
we cease doing our works and start doing God's works, with
his help.

Repenting from sin, however, does not mean that you will
never sin again. As we all know, we sin on a regular basis. This
means that repentance should also be a regular part of our
Christian lives. As Christians, we are walking down the path
toward God, but when we give in to temptation and sin, we
turn around and start walking toward Satan again. We repent
by confessing our sin and turning around again towards God.
Repentance may involve emotion (that is, we may feel so bad
about what we have done that we cry), but it does not have to
include it. We know that repentance has occurred when we
actually turn around. Hopefully, we are making progress on
this path towards God. Many times, it seems like, for every
three steps forward we take two steps back. But the net result
is one step forward, which means we are making progress.
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Because many Christians have not been correctly taught
what repentance is, they often adopt one of two opposing
views on repentance. I have attended churches which had al-
tar calls every Sunday and almost every Sunday I would see
the same people down at the altar crying and telling God that
they are sorry for committing the same sins yet again and that
they will try better this week, knowing in their hearts that they
were never intending on actually fighting those sins; they were
hoping that those sins would just go away.

Then there are people on the other extreme who know
that repentance is not an emotional show but must come from
the heart. They believe that if a person truly repents of a par-
ticular sin, then that person will never commit that sin again.
If that person does commit that sin again, then that person’s
so-called repentance was just a farce.

As is usually the case, when people are deceived about a
subject, they have not taken into account everything the
Scriptures have to say about it. The first group has not taken
into account Prov. 28:13, which says, “He who covers his sins
will not prosper, but whoever confesses and forsakes them will
have mercy.” They think they are repenting of their sins when
all they are really doing is confessing them. True repentance
is the second part: forsaking sin. Again, repentance means
“the change of mind of those who have begun to abhor their
errors and misdeeds, and have determined to enter upon a
better course of life, so that it embraces both a recognition of
sin and sorrow for it and hearty amendment, the tokens and
effects of which are good deeds.” When a sinner repents, he
decides to forsake his sinful lifestyle and to begin to live a
righteous lifestyle. Sins simply do not “just go away.” The sin-
ner must make a decision to make them go away. That deci-
sion may involve emotion, but it does not have to do so. But
it does require a change in one’s mind and one's heart.
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The second group errs when they think that a person who
has repented will never commit that sin again. Jesus did say,
"Take heed to yourselves. If your brother sins against you, re-
buke him; and if he repents, forgive him. And if he sins against
you seven times in a day, and seven times in a day returns to
you, saying, ‘I repent,’ you shall forgive him” (Luke 17:3-4). No-
tice that Jesus never doubted the brother’s repentance, even
though he repented seven times in a day. Jesus recognizes
that just because we have decided to never commit a sin again
does not automatically mean that we will never commit it
again. He recognizes that our decision to stop sinning means
that we have just signed on to join a war.

Paul reminds us in Galatians that “the flesh lusts against
the Spirit, and the Spirit against the flesh; and these are con-
trary to one another, so that you do not do the things that you
wish” (Gal. 5:17). Within your body there is a fight going on
between the Holy Spirit and your flesh, and it is a fight to the
death. You may have repented. You may have decided that
you are no longer going to commit a particular sin. But your
flesh is going to fight you every step of the way. That is why
repentance is not an emotion. That is why repentance is a
commitment. It is a commitment to fight that sin until it is
completely gone.

Some people treat repentance like some people treat mar-
riage. They stay married as long as the good emotions are
there. But as soon as the bad emotions come in, they think the
love is gone and this just isn't going to work anymore and
they give up. They do not realize that good marriages work
because the couples are committed to making them work.
Sure, the good emotions are nice to have and make it easier
to work, but the couples make the marriages work even when
the good emotions are gone or when the bad emotions come
around and tell them to quit. So, too, with repentance. Re-
pentance is a commitment that says, “I am committed to my
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relationship with my Lord Jesus Christ no matter what, which
means I am also committed to eliminating this sin from this
relationship no matter what.” The emotions that make you feel
like you are winning are nice to have and make the fighting
easier, but your commitment makes you press on even when
those emotions are not there or the bad emotions come
around and tell you to quit.

Your flesh will rise up and tempt you to commit that sin.
You will fight it but in your weak moments you will give in.
You will then go before the Lord and confess your sin and ask
for forgiveness. The Lord, of course, will forgive you. Then,
when you least expect it, your flesh will tempt you again. This
cycle may play itself out over and over again until you are sick
of it. But stick to your commitment. Your flesh wants to keep
sinning because it gets pleasure from it. As Heb. 11:24-25 tells
us, "By faith Moses, when he became of age, refused to be
called the son of Pharaoh’s daughter, choosing rather to suffer
affliction with the people of God than to enjoy the passing
pleasures of sin.” Your flesh gets pleasure from sinning, but it
is only a temporary pleasure. And even though you confess
your sin, the Lord will chastise you for sinning because your
flesh must learn that not only does sin produce pleasure, it
also produces an inordinate amount of displeasure. “Now no
chastening seems to be joyful for the present, but painful;
nevertheless, afterward it yields the peaceable fruit of right-
eousness to those who have been trained by it" (Heb. 12:11).
The Lord's chastening is not supposed to be joyful; it's sup-
posed to be painful. When your flesh finally says, “The conse-
quences are not worth doing this sin anymore,” it will die, and
that is the day when you will have finally won.

Before I became a Christian, I became addicted to a par-
ticular sin. I fought this sin for more years after I became a
Christian than I did before I became a Christian. After fighting
this for a few years, I became very frustrated and said to the
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Lord, "Wouldn't I be a better witness for you if you would just
deliver me from this right now?”

The Lord spoke very clearly to me about this. He said,
"Who is the Lord here? You or me?” I said, “You are.” "Am I the
Lord over only certain parts of your life or over every part of
your life?” “Over every part of my life.” “Then I am the Lord of
your sanctification, which means I decide in which order I will
sanctify your sins and how I will sanctify your sins. Your job is
to simply follow my lead.”

That conversation took a load off of me. Until then, I had
been frantically trying to perfect myself so that I could be a
better witness to the world. The Lord knew that the Glory of
his Name was at stake. But he also knew that he could clean
me up better than I could. Yes, repentance is a commitment
to put the old sinful lifestyle behind me and live the new right-
eous lifestyle, but it is more than that. It is the commitment to
obey the Lord of my sanctification who will determine which
sins we will fight and how we will fight it. If that meant fighting
that particular sin for the rest of my life here on earth, then so
be it.

Many years later, I woke up one morning and realized that
I had not been tempted to commit that sin for at least two
weeks. To this day, I do not know when that particular sin left
me. I just know that the Lord one day quietly delivered me of
it and it took me at least two weeks to realize it. Does my flesh
sometimes tell me that it wants to do it again? Of course. But
it no longer controls me. I now control it. The battle has been
won.

That conversation with the Lord was also a reminder that
I am not alone in this fight against sin. My flesh is fighting
against me, but the Holy Spirit also fights against my flesh.
And he who is in the world is fighting against me, but "He who
is in you is greater than he who is in the world” (1 John 4:4).
And some day, if I keep fighting the good fight with the help
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of my Lord, I will stand before him with a new body that is
completely free of sin, a body that my Lord bought for me
when he died on the cross. From that day on, I will never have
to fight sin again. I am so looking forward to that day.
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Chapter 3

Faith Toward God
Heb. 6:1

Repentance, as we saw in the last chapter, is a lifelong
commitment to fighting the sin in our lives until we win. How-
ever, we cannot do this on our own. We cannot make the tran-
sition from living a sinful lifestyle to living a righteous lifestyle
by ourselves. We cannot transform ourselves from being sin-
ners to being righteous saints. For that, we need Jesus Christ.
This is why we must have the second principle on the list, faith
toward God. We become righteous only by putting our faith
in God and Jesus Christ.

Paul reminds us that we do not become righteous by
keeping the Law. “But now the righteousness of God apart
from the law is revealed, being witnessed by the Law and the
Prophets, even the righteousness of God, through faith in Je-
sus Christ, to all and on all who believe” (Rom. 3:21-22). This
is why Paul said that his desire was to "be found in Him [Jesus
Christ], not having my own righteousness, which is from the
law, but that which is through faith in Christ, the righteousness
which is from God by faith” (Phi. 3:9).

Why does putting faith in God and Jesus Christ make us
righteous? What must we believe in order to obtain the right-
eousness of God?
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Faith Toward God

Heb. 11:6 says, “But without faith it is impossible to please
Him, for he who comes to God must believe that He is, and
that He is a rewarder of those who diligently seek Him."” This
verse tells us that to please God, we must believe three things.
The first is that we must believe that He is, that God exists. The
second thing is that we must believe that Heis, that this God
exists. Atheism was not prevalent at the time the Epistle to the
Hebrews was written. Virtually everybody believed in some
sort of god. To please God, we must believe that He exists,
that the real God exists.

To believe in God, we must know who he is. We must know
his character. How do we get to know his character? Jesus said
that he came to show us who the Father really is. In his prayer
to his Father, Jesus said, "I have manifested Your name to the
men whom You have given Me out of the world” (John 17:6).
“Name” here means “character.” Jesus manifested, revealed,
the character of God. He was able to do so because he has the
same character. The Epistle to the Hebrews tells us that the
"express image” of the Father has been stamped onto Jesus
(Heb. 1:3), so that, as Jesus says to Philip, to see Jesus is to see
the Father (John 14:9).

The character which Jesus has revealed to us is that God
the Father is always good and he always tells the truth and he
always does what is best for everybody. That is why we can
always trust the character of God. And that is exactly what
faith means. To believe in God is to trust in the character of
God, to trust that he is always good, to trust that he always
tells the truth, and to entrust him with our lives because we
trust that he will do what is best for us.

This is the first way in which putting our faith in God and
Jesus Christ makes us righteous, because if we trust God's
character, then God counts that as righteousness. In Gen.
15:5-6, God takes Abram outside at night and says to him,
“Look now toward heaven, and count the stars if you are able
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to number them.... So shall your descendants be.” Then the
Scriptures say, “And he [Abram] believed in the LORD, and He
[God] accounted it to him for righteousness.” Abram trusted
that the Lord was telling him the truth, and God counted that
trust as righteousness.

The third thing that Heb. 11:6 tells us is that to please God,
we must believe that he is a rewarder of those who diligently
seek him. If we diligently seek him, what is our reward?

Our reward is him. If we are truly seeking A/m, then he re-
wards us by giving himself to us. He enters into a relationship
with us. Seeking him, then, means that we are searching for
him so that we can have a relationship with him. We seek him
so that we can become one with him.

This is precisely what faith does for us. Faith makes us one
with God and Jesus Christ. The phrases, “faith in Christ” and
“believe in Jesus” and similar phrases, appear many times
throughout the New Testament. The Greek uses four preposi-
tions in these phrases.

The first preposition is used in Heb. 6:1. The Greek prepo-
sition in the phrase, “faith toward God,” is epj, and it does
mean “toward.” It denotes direction. It is used to mean that an
object is moving toward something else. I would use this
preposition if I were to say, for example, "I am walking toward
my home.” We also find this preposition in Rom. 4:5: “But to
him who does not work but believes on Him who justifies the
ungodly, his faith is accounted for righteousness.” The English
preposition, “on,” in this verse translates epj, but the English
could also use the word, “toward.”

The most commonly used preposition is e/s. This preposi-
tion has many different meanings, depending on context, but
its primary meaning is “into.” It also denotes direction. It is
used to mean that an object is entering into something else.
would use this preposition if I were to say, “I am entering into
my home.” We find this preposition in, for example, John 14:1,
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Faith Toward God

in which Jesus says to the disciples, "You believe in God, be-
lieve also in Me.” More literally, Jesus says, "You believe into
God, believe also into Me.”

The third preposition is en, and it means “in.” It denotes
position. It is used to mean that an object is in something else.
I would use this preposition if l were to say, " am in my home.”
We find this preposition in, for example, Gal. 3:26: “For you are
all sons of God through faith in Christ Jesus.”

Putting these three prepositions together, we see that
faith causes us to move toward God and Jesus Christ, that faith
then causes us to enter /nto God and Jesus Christ, and that
faith then causes us to remain /n God and Jesus Christ. This is
how faith in God and Jesus Christ makes us righteous, because
faith makes us one with God and Jesus Christ, and since God
and Jesus Christ are righteous, we obtain their righteousness.
This is why Paul can say in 1 Cor. 1:30, "But of Him [God] you
are in Christ Jesus, who became for us wisdom from God—
and righteousness and sanctification and redemption.” Be-
coming one with Jesus Christ enables us to live a righteous
lifestyle, not because we are righteous, but because he is.

The fourth preposition is ek, and this one is a complicated
one. It is sometimes translated as “in,” but its primary meaning
is “from, out of.” It denotes direction, but it is the opposite
direction from e/s, "into.” It is used to mean that an object has
come from or out of something else that is its source or its
point of origin. But it means more than that. It means that the
object also has the characteristics of its source. If I were to use
this preposition to say, “I have come from America,” I would
mean that I have come out of America, but I would also mean
that I have the characteristics of America. I act like an Ameri-
can because I have the characteristics of America. People can
tell I am an American because I have the characteristics of
America.
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We find this preposition in Rom. 3:26, where Paul says that
God wanted “to demonstrate at the present time His right-
eousness, that He might be just and the justifier of the one
who has faith in Jesus.” The phrase “who has” translates the
word ek. More literally, the Greek reads “God is the justifier of
the one from faith in Jesus,” as if faith in Jesus is a location or
the source or the point of origin from which this person has
come. Hence, the Greek means that God is the justifier of the
person whose outstanding characteristic is his faith in Jesus.
This person acts like he has faith in Jesus because that is his
outstanding characteristic. People can tell that he has faith in
Jesus because that is his outstanding characteristic. This is the
kind of person whom God wants to justify.

Faith toward God, then, is one of the elementary principles
of Christian living. To believe in God means to trust in the
character of God, to trust that he is always good, to trust that
he is always telling the truth, and to entrust our lives to him
because we trust that he will do what is best for us. God counts
that trust as righteousness. Faith also causes us to move
toward God and Jesus Christ and then causes us to enter /nto
God and Jesus Christ and then causes us to remain /nGod and
Jesus Christ. This is how faith in God and Jesus Christ makes
us righteous, because faith makes us one with God and Jesus
Christ, and since God and Jesus Christ are righteous, we obtain
their righteousness. Becoming one with Jesus Christ enables
us to live a righteous lifestyle, not because we are righteous,
but because he is.

Faith in Jesus should also be our outstanding characteris-
tic because faith in Jesus is what makes us Christians. So go
and do what Jesus told his disciples to do: “You believe into
God, believe also into Me.”
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Chapter 4
The Doctrine of Baptisms:

Water Baptism
Heb. 6:2

The next principle in the list of elementary principles of
Christian living is the doctrine of baptisms. Notice that "bap-
tisms” is plural. The Bible discusses several baptisms, including
water baptism and the baptism in the Holy Spirit. We will dis-
cuss water baptism in this chapter. We will discuss the baptism
in the Holy Spirit in the next chapter.

The Greek word for "baptisms” is baptismos, which literally
means "a washing, a purification.” The writer of the Epistle will
use this word again in Heb. 9:10, where he refers to the various
washings required by the Law. For example, when a leper was
cured, he had to go through an elaborate ceremony which in-
cluded washing his clothes and himself “that he may be clean”
(Lev. 14:8). The priests were required to wash their hands and
feet at the bronze laver in front of the Tabernacle (Ex. 30:17-
21).In Jesus’ time, the priests would bathe every morning be-
fore they started serving in the Temple. They would also wash
their hands in the laver before offering a sacrifice.

Jesus also used the word baptismos when he said to the
Pharisees and scribes, “For laying aside the commandment of
God, you hold the tradition of men—the washing of pitchers
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and cups, and many other such things you do” (Mark 7:8). Why
would the washing of pitchers and cups be an example of lay-
ing aside the commandment of God? At a later time, Jesus
said, "Woe to you, scribes and Pharisees, hypocrites! For you
cleanse the outside of the cup and dish, but inside they are
full of extortion and self-indulgence. Blind Pharisee, first
cleanse the inside of the cup and dish, that the outside of
them may be clean also” (Matt. 23:25-26).

The point that Jesus was making is that it is not enough to
cleanse the outside so that you appear to be obeying God's
commandments. Changing your outward appearance does
not change your innermost being. The change must start on
the inside, in the heart. Then your outward appearance, what
you do, will match who you really are on the inside.

The same is true of water baptism. It was never intended
to be done so that you can convince others that you are a
Christian, even though you really are not. It is intended to be
an outward sign of what has already happened to you inter-
nally. This is why “the doctrine of baptisms” follows “repent-
ance from dead works” and "faith toward God" in the list of
elementary principles. Tertullian was a leader in the Early
Church. This is what he says about baptism: “That baptismal
washing is a sealing of faith, which faith is begun and is com-
mended by the faith of repentance. We are not washed in
order that we may cease sinning, but becausewe have ceased,
since in heart we have been bathed already.”

The word baptismos is derived from the Greek word bap-
tizo, which means “to baptize, to immerse,” and this word in
turn is derived from the Greek word bapto, which means “to
dip.” The difference in meaning between these last two words
is illustrated in a recipe for making pickled vegetables which
was written by a Greek poet and physician named Nicander.
To make a pickle, the vegetable must first be dipped (bapto)
into boiling water, then immersed (baptizo) into vinegar. Dip-
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The Doctrine of Baptisms: Water Baptism

ping the vegetable into boiling water cleansed the outside of
the vegetable, but that is only a temporary effect. Immersing
it, baptizing it, in the vinegar, however, produced a permanent
change. The same is true of baptism. It is an outward sign that
you have been permanently changed inwardly.

The Scriptures repeatedly refer to the baptism which John
the Baptist performed as a baptism of repentance (Mark 1:4;
Luke 3:3; Acts 13:24; Acts 19:4). That is, people were not bap-
tized by John so that they could repent; rather, they were bap-
tized as a sign that they had already repented.

The Scriptures also say that John's baptism was for the re-
mission of sins. The Greek word for “remission,” aphesis,
means “letting go of sins, as if they had never been commit-
ted.” Those who repented and were baptized by John were
forgiven their sins.

Once the new covenant was established, John’s baptism
was no longer necessary. Even so, Christian baptism is also a
baptism of repentance, that is, it is an outward sign that the
person being baptized has already repented and put his or her
faith in Jesus Christ. On the Day of Pentecost, when the crowd
asked Peter what they should do, he said, “Repent, and let
every one of you be baptized in the name of Jesus Christ for
the remission of sins” (Acts 2:38).

But Christian baptism symbolizes more than that. When
Paul was arrested in Jerusalem by the Romans, he was allowed
to speak to the Jewish crowd. He told them about the day he
met Jesus on the road to Damascus, how he had been blinded,
and how Ananias healed him. He also said that Ananias told
him, “Arise and be baptized, and wash away your sins, calling
on the name of the Lord” (Acts 22:16). Baptism symbolizes not
only that you have been forgiven of sins, but that those sins
have also been washed away. The sacrifices and the washings
in the Law only covered over sin. The sacrifice of Jesus, how-
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ever, eliminated sin. Sin, therefore, should no longer be a reg-
ular part of the Christian’s life.

Paul tells us that Christian baptism also symbolizes our
union with Christ. As Paul points out in Rom. 6:1-14, going
under the water symbolizes our dying with Christ and coming
back up out of the water symbolizes our resurrection with
Christ. According to James 2:26, “For as the body without the
spirit is dead, so faith without works is dead also.” Death oc-
curs when the spirit separates itself from the body. The body
will come alive again at the resurrection when the spirit unites
itself with the body. Generally speaking, therefore, separation
is death whereas union is life. When we put our faith in Christ
and became one with him, our old man, the body of sin, was
crucified with him and our new man, the one that is free from
sin, was resurrected with him. That means that we have been
separated from that old man, who sinned, and are now united
with the new man, who obeys God. Because of this, we are to
reckon ourselves “to be dead indeed to sin [that is, separated
from sin], but alive to God [that is, united with God] in Christ
Jesus our Lord” (v. 11). Baptism, then, outwardly symbolizes
what has already happened internally. It symbolizes that the
person who is being baptized has separated himself or herself
from sin and is now united with God and walking in the new-
ness of life. It is a reminder that the Christian should now live
a sinless and holy life.

Since we are saved from sin and baptism symbolizes our
separation from sin, baptism also symbolizes our salvation.
This does not mean that a person must be baptized to be
saved. Jesus said to the thief on the cross, “Assuredly, I say to
you, today you will be with Me in Paradise” (Luke 23:43). But
there was no way that the thief could be baptized in water
before he died. Paul said in 1 Cor. 1:17, “For Christ did not
send me to baptize.” He also told the Corinthians, “I thank God
that I baptized none of you except Crispus and Gaius, lest any-
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The Doctrine of Baptisms: Water Baptism

one should say that I had baptized in my own name. Yes, [ also
baptized the household of Stephanas. Besides, I do not know
whetherI baptized any other” (1 Cor. 1:14-16). If baptism were
necessary for salvation, Paul would have baptized everyone.

This leads us to the difficult passage in 1 Pet. 3:20-21. Peter
notes that Noah and his family “were saved through water.”
The flood water killed everyone else, but it buoyed up Noah
and his family, saving them from destruction. Of course, the
water alone did not save them. They also needed the ark,
which God had told Noah to build. So God saved them
through the water by using the ark. The flood, therefore, is a
type, a picture of how God saves people from destruction.

Peter then says, “There is an antitype which now saves
us—baptism.” He seems to be saying that baptism saves us.
However, just as the flood water alone did not save Noah and
his family, so too, baptism alone does not save us but it is
"baptism through the resurrection of Jesus Christ.” Further-
more, he defines what he means by "baptism.” It is “not the
removal of the filth of the flesh,” that is, it is not the outward
change that qualifies as baptism. Rather, it is “the answer of a
good conscience toward God.” The Greek word for "answer,”
eperotema, actually means "an enquiry, a question.” It refers
to the questions that were asked of those who wished to be
baptized. If the person could correctly answer the questions
in good conscience, then he or she was baptized. In other
words, the person being baptized was already saved because
he or she had already repented and put his or her faith in Jesus
Christ. Baptism, therefore, is simply proof that the person be-
ing baptized was already saved.

Even though baptism is not necessary for salvation, Chris-
tians are expected to be baptized. After his resurrection, Jesus
told his disciples, “"Go therefore and make disciples of all the
nations, baptizing them in the name of the Father and of the
Son and of the Holy Spirit” (Matt. 28:19). The crowd who heard
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Peter preach on the Day of Pentecost were baptized that day
(Acts 2:41). Paul was baptized as soon as he received his sight
again (Acts 9:18). While Peter was preaching to Cornelius and
those in his house, the Holy Spirit fell upon the listeners and
caused them to speak with tongues, which was proof that they
had also been saved. So Peter commanded the listeners to be
baptized that very day (Acts 10:44-48). There are exceptions
to the rule, of course, the thief on the cross being one of them,
but the norm is for every Christian to be baptized.

There are two reasons for this. First, as we already learned,
baptism symbolizes our salvation. Baptism allows the Chris-
tian to visualize outwardly what has happened to him or her
internally, to visualize physically what has happened to him or
her spiritually.

Second, baptism gives the Christian the opportunity to
publicly testify that he or she is now a Christian. Churches in
the first three centuries met in homes, which means that they
did not have baptismals, like some modern churches do. Nor
did they baptize people in a bathtub in the home. They bap-
tized wherever there was a body of water, such as a lake or a
river. This means that the baptism could be seen by the public.
Witnesses, both saved and unsaved, could see and hear the
person being baptized answer questions about the faith and
could see and hear the person give his or her testimony. As
Tertullian says, "When entering the water, we make profession
of the Christian faith in the words of its rule; we bear public
testimony that we have renounced the devil, his pomp, and
his angels.” Marriages are held in front of witnesses so that
those witnesses can verify that the couple is indeed married.
Baptisms are held in front of witnesses so that those witnesses
can verify that the person is indeed a Christian.

Baptism by immersion also seems to have been the nor-
mal practice of the Early Church. Immersion is the best way to
symbolize that we have been buried with Christ and rose again
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with Christ. But the leaders of the Early Church also recognized
that immersion was not always possible. The Didache which
was written anonymously between 80 and 140 AD, gives these
instructions for baptisms: “Concerning baptism, baptize in this
manner: Having first said all these things, baptize in the name
of the Father, and of the Son, and of the Holy Spirit, in living
water. But if you have no living water, baptize into other water;
and if you cannot baptize in cold water, baptize in warm. But
if you have neither, pour out water three times upon the per-
son’s head in the name of Father and Son and Holy Spirit.”
That every Christian should be baptized was important to the
Early Church. How the person was baptized, however, was not
as important.

Therefore, every Christian who has repented from dead
works and has placed his or her faith in Jesus Christ should be
baptized. Baptism is not necessary for salvation, but it sym-
bolizes that the person is saved. It also gives the person being
baptized the opportunity to publicly share his or her testi-
mony and it also gives the witnesses the opportunity to verify
that the person has indeed become a Christian.

Baptism also symbolizes our union with Christ. Baptism
symbolizes that, because we are now one with Christ by faith,
we were crucified with him on the cross, buried with him, and
then rose again with him. The old man, that body of sin, died,
meaning that we are now separated from sin. We are now to
reckon ourselves as dead to (that is, separated from) sin and
alive to (that is, united with) God in Christ Jesus.

If you have not been baptized yet, you should consider
doing so as a public testimony that you are now a Christian. If
you have been baptized, then look back on your baptism as a
reminder that you should now live a sinless and holy life.
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Chapter 5
The Doctrine of Baptisms: The

Baptism in the Holy Spirit
Heb. 6:2

The Scriptures refer to the baptism in the Holy Spirit sev-
eral times: Joel 2:28-29; Matt. 3:11; Mark 1:8; Luke 3:16; John
1:28-34; Acts 1:4-8; 2:1-4; 2:14-18; 8:14-17; 10:44-48; 11:15-
17; 19:1-7. These passages help us to answer some questions
about the baptism in the Holy Spirit.

1. What is the baptism in the Holy Spirit?

Our English word, baptism, comes directly from the Greek
noun, baptisma, which in turn comes from the Greek verb,
baptizo, which means “to baptize, to immerse.” It is used to
describe the immersion of cloth into a dye. The cloth is in the
dye and the dye is soaked into the cloth, that is, the dye is in
the cloth and the cloth is surrounded by the dye. It is also used
to describe sunken ships. The ships are in the water and the
water fills the ships, that is, the water is in the ships and the
ships are surrounded by the water.

This means that when you are baptized in the Holy Spirit,
the Spirit is not only in you but also around you. The Holy
Spirit is in you and you are in the Holy Spirit.
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We also learned in the last chapter that when a vegetable
is baptized by immersing it in vinegar, it produces a perma-
nent change. The same is true of the baptism in the Holy Spirit.
It is a permanent baptism. You don’'t have to be baptized
again and again. It also produces a permanent change in you.
We will see what that change is when we get to question 7.

2. Who is baptized in the Holy Spirit?

Every believer can be baptized in the Holy Spirit. In Acts
19, Paul asks the disciples if they had received the Holy Spirit,
which means that he expected every believer to be baptized
in the Holy Spirit.

3. When does the believer become baptized in the Holy
Spirit?

A believer can be baptized in the Holy Spirit at the time he
or she becomes a believer (which is what happened to Corne-
lius and his household), but usually a believer is baptized in
the Holy Spirit some time after he or she becomes a believer.

Every believer has the Holy Spirit in him or her (Rom. 8:9-
11; John 7:37-39). But not every believer has been baptized in
the Holy Spirit. The baptism in the Holy Spirit is a work sepa-
rate from salvation.

After his resurrection, Jesus breathed on the disciples and
told them to receive the Holy Spirit (John 20:22). This, I believe,
is when the disciples were born again, when the Holy Spirit
began to dwell in them. But just before his ascension, Jesus
told the disciples to wait in Jerusalem until they were baptized
in the Holy Spirit because the Holy Spirit would empower
them to be his witnesses (Acts 1:4-8). This baptism occurred
on the Day of Pentecost (Acts 2:1-4). So the disciples were
baptized in the Holy Spirit after they became believers.

29



Clayton Howard Ford

Philip preached the gospel to the Samaritans (Acts 8:5-13)
and many became believers. The apostles then came and laid
hands on the believers so that they could receive the Holy
Spirit (8:14-17). So these Samaritans were also baptized in the
Holy Spirit after they became believers.

In Acts 19:1-7, Paul meets some disciples (that is, believ-
ers) in Ephesus who have not yet been baptized in the Holy
Spirit. They had been baptized in John's baptism, so Paul bap-
tizes them in water in the name of the Lord Jesus, then lays
hands on them. The Holy Spirit comes upon them and they
begin to use some of the gifts of the Spirit. So these disciples
were also baptized in the Holy Spirit after they became
believers.

The baptism in the Holy Spirit, therefore, is a work sepa-
rate from salvation. It is possible to be saved without being
baptized in the Holy Spirit.

4. Where is the believer baptized in the Holy Spirit?

The believer can be baptized in the Holy Spirit anywhere.
It does not have to happen in a formal church setting. The
disciples were baptized in the upper room. Cornelius and his
household were baptized in his house. There is no set location
in which a believer must be baptized in the Holy Spirit.

5. How is the believer baptized in the Holy Spirit?

The Holy Spirit fell upon the disciples in Acts 2 and upon
Cornelius and his household in Acts 10. But in Acts 8 and Acts
19, the Holy Spirit was given through the laying on of hands.
This was probably the usual way of baptizing believers in the
Holy Spirit.
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6. How do we know that we have been baptized in the
Holy Spirit?

When the Holy Spirit fell upon the disciples in Acts 2, they
spoke in tongues. Peter says in Acts 11 that the same thing
happened to Cornelius and his household when they were
baptized in the Holy Spirit. The Pentecostal position is that
speaking in tongues is the only sign that a believer has been
baptized in the Holy Spirit.

As we saw earlier, Paul expected every believer to be bap-
tized in the Holy Spirit. But he also says in 1 Cor. 12:29-30, "Are
all apostles? Are all prophets? Are all teachers? Are all workers
of miracles? Do all have gifts of healings? Do all speak with
tongues? Do all interpret?” The answer to all of these ques-
tions is obviously no. If all believers have been baptized in the
Holy Spirit, but not all of them speak in tongues, then speak-
ing in tongues cannot be the only sign that a believer has been
baptized in the Holy Spirit. The prophet Joel did not say any-
thing about speaking in tongues. Rather, he said that when
the Spirit was poured out, people would begin to prophesy,
dream dreams, and see visions. When the disciples in Acts 19
received the Holy Spirit, they spoke in tongues and prophe-
sied. Luke does not make it clear if all of them did both or if
some spoke in tongues while the others prophesied. Either
way, the disciples were able to use both gifts, not just speak
in tongues, when they were baptized in the Holy Spirit.

The charismatic position, therefore, is that the use of any
of the gifts of the Holy Spirit is a sign that the believer has
been baptized in the Holy Spirit.
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7. Why does the believer need to be baptized in the Holy
Spirit?

First of all, Jesus said that the baptism in the Holy Spirit
would empower the disciples to be witnesses (Acts 1:4-8). I
know that many evangelists and missionaries who have led
many people to the Lord have not been baptized in the Holy
Spirit, but I wonder if they would have been even more effec-
tive if they had been baptized.

Second, the people in the Scriptures who were baptized in
the Holy Spirit immediately began to use the gifts of the Spirit.
Paul tells us in 1 Cor. 12:7 that the gifts were given for the
profit of all, that is, the purpose of the gifts is to edify the
Church (1 Cor. 14:1-5).

A believer, therefore, should want to be baptized in the
Holy Spirit so he or she can be a better witness and be able to
use the gifts to help edify the Church.

The baptism in the Holy Spirit, therefore, is available to
every believer and in fact, every believer is expected to be
baptized in the Holy Spirit. This baptism is a separate work
from salvation and usually occurs after salvation. The believer
can be baptized anywhere at any time, and usually the bap-
tism is given by the laying on of hands. The sign that the be-
liever has been baptized in the Holy Spirit is the use of any of
the gifts of the Spirit. The purpose of the gifts is to edify, build
up, the Church.

If you have been baptized in the Holy Spirit, I encourage
you to seek the Lord and ask him to use the gifts through you.
If you have not been baptized in the Holy Spirit, I encourage
you to seek the Lord and ask him to baptize you in the Holy
Spirit. That way you can be a more effective witness and you
can help to edify the Church.
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Chapter 6

Laying on of Hands
Heb. 6:2

The next principle on the list is the laying on of hands. The
Greek word for “laying on” is epithesis, which is a noun, and it
does mean "a laying on.” It appears only four times in the New
Testament and it is used only of the laying on of hands. It is
derived from the Greek word epitithemi, which is a verb, and
it means “to put, to lay.”

Looking at the verses in which these two words appear, we
learn that the laying on of hands was used to impart some-
thing spiritual to the recipient. Nothing physical is passed to
the recipient from the one who is laying his or her hands on
the recipient. The laying on of hands is just a way to visibly
show that something spiritual is being imparted.

The Scriptures show that the laying on of hands was done
in four instances. First, it was done to impart a spiritual bless-
ing. We see this in Gen. 48:1-20, in which Jacob lays his hands
on Joseph's sons, Ephraim and Manasseh, and blesses them.
In Matt. 19:13-15, children are brought to Jesus so that he
could put his hands on them and pray for them. Paul tells
Timothy in 1 Tim. 4:14, “"Do not neglect the gift that is in you,
which was given to you by prophecy with the laying on of the
hands of the eldership.” Paul mentions this again in 2 Tim. 1:6:
"Therefore I remind you to stir up the gift of God which is in
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you through the laying on of my hands.” Paul does not specify
what this gift was, but it was spiritually imparted to Timothy
when the elders and Paul laid hands on him.

Second, the laying on of hands was done to impart heal-
ing. Through the laying on of hands, the spiritual power which
produces physical healing passes from the healer to the one
who is sick. There are many examples of this in the Scriptures.
Luke records, “When the sun was setting, all those who had
any that were sick with various diseases brought them to Him
[Jesus]; and He laid His hands on every one of them and
healed them” (Luke 4:40). In Luke 13:10-13, Jesus laid his
hands on a woman who had had an infirmity for eighteen
years and was bent over. She was able to straighten up imme-
diately. On the island of Malta, there was a prominent citizen
named Publius, whose father was sick. Paul laid hands on him
and he was healed (Acts 28:7-8). The laying on of hands was
not the only way the sick were healed, which means that the
healer must be led by the Holy Spirit as to when to lay hands
on the sick and when not to do so.

Third, as we learned in the last chapter, the laying on of
hands was done to baptize believers in the Holy Spirit. After
Philip preached the gospel to the Samaritans, the apostles laid
hands on the believers and they were baptized in the Holy
Spirit (Acts 8:14-17). Paul laid his hands on some disciples and
they were baptized in the Holy Spirit (Acts 19:1-7). Again, this
was not the only way believers were baptized in the Holy
Spirit. The Spirit sometimes just fell on people. But the laying
on of hands does seem to be the usual way it was done. Even
so, the one who wants to lay hands on people so that they can
be baptized in the Holy Spirit needs to be led by the Holy
Spirit as to when this should be done.

Fourth, the laying on of hands was done to commission
men for the ministry. The Lord told Moses to commission
Joshua as his successor by laying his hands on him in front of
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the whole congregation. Moses did so (Num. 27:15-23). The
Scriptures say that, after Moses' death, “Joshua the son of Nun
was full of the spirit of wisdom, for Moses had laid his hands
on him” (Deut. 34:9). Shortly after the Church began, a dispute
arose because some of the widows were not getting their
share of the food. The apostles said that they did not have the
time to oversee the distribution of food, so they told the con-
gregation to put forward seven men who could perform this
task. The congregation did so, and the apostles laid hands on
them to commission them for this work. These men became
the first deacons of the Church (Acts 6:1-6). The church in An-
tioch laid hands on Paul and Barnabas and then sent them on
their first missionary journey (Acts 13:1-3). Because the men
who are commissioned for the ministry had to be qualified
and trustworthy men, Paul told Timothy, “Do not lay hands on
anyone hastily” (1 Tim. 5:22). The offices of the Church should
not be given to just any man. Men should be tested first, as
Paul says specifically about deacons (1 Tim. 3:10).

The last two reasons for the laying on of hands is probably
why this is listed as an elementary principle of Christian living.
If, as we learned in the last chapter, every Christian is expected
to be baptized in the Holy Spirit and that is usually done
through the laying on of hands, and if men are commissioned
to take one of the offices of the Church through the laying on
of hands, then every Christian should know this principle.

If we lay hands on people properly, we, too, can impart
spiritual things to other people. We can impart a blessing or a
gift or healing or the baptism in the Holy Spirit. We can also
commission tested and qualified men for the ministry. But
again, this should be done only as the Holy Spirit leads us to
do so.
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Chapter 7

The Resurrection of the Dead
Heb. 6:2

Paul tells us in 1 Cor. 15:12-19 why we must believe in the
resurrection of the dead. If there is no resurrection of the
dead, then Christ was not resurrected from the dead, and if
Christ was not resurrected from the dead, then Christianity is
false. Our faith is futile and we will perish in our sins after all.
But Christ has been resurrected from the dead, and we will be
also.

Christ was resurrected from the dead with a physical body.
He was not resurrected as only a spirit, as the Jehovah's Wit-
nesses teach. Jesus once said to the Jews, "'Destroy this tem-
ple, and in three days I will raise it up.” Then the Jews said, ‘It
has taken forty-six years to build this temple, and will You raise
it up in three days?’ But He was speaking of the temple of His
body. Therefore, when He had risen from the dead, His disci-
ples remembered that He had said this to them; and they be-
lieved the Scripture and the word which Jesus had said” (John
2:19-21). Because Christ was resurrected from the dead with a
physical body, we will be also. In fact, Paul says that our res-
urrected bodies will be just like Jesus’ resurrected body. “For
our citizenship is in heaven, from which we also eagerly wait
for the Savior, the Lord Jesus Christ, who will transform our
lowly body that it may be conformed to His glorious body,
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according to the working by which He is able even to subdue
all things to Himself” (Phil. 3:20-21).

Several years ago, I happened to bring up this subjectin a
home group. A woman who had been a Christian for many
years was surprised to learn that we will have physical bodies
in heaven. She thought that we would live forever in heaven
as spirits. As we shall see, we do live as spirits in heaven when
we die, but only until our bodies are resurrected. Another mis-
conception, a rather common one, is that we become angels
when we die. Jesus said that we will be like angels in the sense
that we will not marry in heaven (Matt. 22:30). That does not
mean that we will be like the angels in every other way.

When God made Adam, he made him with three major
parts: the spirit, the soul, and the body. “And the LORD God
formed man of the dust of the ground, and breathed into his
nostrils the breath of life; and man became a living being”
(Gen. 2:7). The Hebrew word for "being” (nephesh) is also the
Hebrew word for “soul.” God used the dust to make Adam'’s
body, God blew the breath of life, that is, the spirit, into him,
and Adam became a living soul.

The three parts were designed by God to work in a certain
order:

This is how it is supposed to work:

SPIRIT

(tells the soul what is the right thing to do)

|

SOUL
(decides what to do and tells the body)

|

BODY
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At that point in time, Adam was free from sin. But Adam and
Eve chose to sin. Their perfect nature became a sinful nature
and they passed that sinful nature onto us. Our sinful nature
has reversed the order of the three major parts:

But sin has reversed this:

BODY

(because of its fleshly desires, tells the soul what is the wrong thing to do)

|

SOuUL

(does whatever the body wants)

|

SPIRIT

(dead, separated from God)

Our sins also separated us from God. “But your iniquities have
separated you from your God; and your sins have hidden His
face from you, so that He will not hear” (Is. 59:2).

As we learned earlier, separation is death whereas union is
life. We gain eternal life when we unite ourselves with God and
Jesus Christ through faith because God is eternal life (Deut.
30:19-20) and this life is in Jesus Christ (1 John 5:11-12). How-
ever, before we became Christians, our sins separated us from
God. This is why the Scriptures say that we were dead in our
trespasses: "But God, who is rich in mercy, because of His
great love with which He loved us, even when we were dead
[separated from God] in trespasses, made us alive [united with
God] together with Christ (by grace you have been saved), and
raised us up together, and made us sit together in the heav-
enly places in Christ Jesus” (Eph. 2:4-6).

God does not want to redeem just our spirits. He wants to
redeem all three parts. The process of redemption (salvation)
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begins when we put our faith in Christ and become one with
him. At that moment, our spirits are born again and are saved
from sin. This is why some Scriptures speak of salvation as a
past event. Our spirits are now united with God in Christ
through the Holy Spirit.

When a person is born again, the spirit is made alive again:
HOLY SPIRIT

(through your spirit, tells you what is
the right thing to do)

SPIRIT SINFUL BODY

SOUL
(decides what to do)
This is the warfare described in Gal. 5:16-25

While we are here on this earth, our minds (which are a
part of our souls) are being renewed. "And do not be con-
formed to this world, but be transformed by the renewing of
your mind, that you may prove what is that good and accept-
able and perfect will of God” (Rom. 12:2). Our souls are being
redeemed (saved) while we live on this earth.

But our bodies have not yet been redeemed (saved). Sin
still remains in our bodies. As Paul says in Rom. 7:18, “For I
know that in me (that is, in my flesh) nothing good dwells.”
That is why, "with the mind I myself serve the law of God, but
with the flesh the law of sin” (Rom 7:25).

A day is coming in which our bodies will be redeemed.
“Not only that, but we also who have the firstfruits of the
Spirit, even we ourselves groan within ourselves, eagerly wait-
ing for the adoption, the redemption of our body. For we were
saved in this hope, but hope that is seen is not hope; for why
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does one still hope for what he sees? But if we hope for what
we do not see, we eagerly wait for it with perseverance” (Rom.
8:23-25).

Our bodies will be redeemed when Christ comes back and
resurrects us with bodies that are free from sin. That is why
Hebrews 9:28 says that Christ will come back a second time
for salvation, for then the process of saving us from sin will be
complete. Then, and only then, will we be completely free
from sin.

James 2:26 says that the body without the spirit is dead,
that is, we die when our spirits separate from our bodies. This
does not mean that our spirits cease to exist. As Paul says in 2
Cor. 5:6-8, "So we are always confident, knowing that while we
are at home in the body we are absent from the Lord. For we
walk by faith, not by sight. We are confident, yes, well pleased
rather to be absent from the body and to be present with the
Lord.” When we, the believers in Christ, die, our spirits go to
be with the Lord.

Nor does our soul go to sleep when we die, as the Seventh
Day Adventists teach. This doctrine, known as soul sleep, says
that when we die, our souls go to be with the Lord but we are
not conscious of being in the Lord’s presence because our
souls are asleep. Our souls will be awakened when our bodies
are resurrected. But this doctrine is based on a misunder-
standing of what the Bible means when it says that the dead
have fallen asleep. For example, in the passage from 1 Cor. 15
which we just read, specifically verse 18, the Bible says that if
Christ was not resurrected from the dead, “then also those
who have fallen asleep in Christ have perished.” But the Bible
is referring to our bodies, not our souls. When the body dies,
it looks like it has fallen asleep. Furthermore, there are pas-
sages in the Bible which show that the souls of the dead are
fully awake. For example, in Matt. 17:1-8, Jesus takes Peter,
James, and John up on a high mountain, where he is transfig-
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ured. “His face shone like the sun, and His clothes became as
white as the light.” Then Moses and Elijah, both of whom died
long before this event occurred, appear to them and talk with
Jesus. These men, though dead, were obviously fully awake.

When we die, therefore, our spirits go to be with the Lord
and we are fully conscious of being in the Lord's presence. We
will remain there until the Lord brings us back to this earth to
be re-united with our bodies. This is described in 1 Thess.
4:13-18.

Our dead bodies will come alive again once they are re-
united with our spirits. But the bodies we receive at our resur-
rection will not be the same as the bodies which we inhabit
now, for these bodies are sinful bodies. The bodies we will re-
ceive at our resurrection will be free from sin, just as Jesus’
body is and just as Adam’s body was when God created him.
In 1 Cor. 15:35-49, Paul describes the resurrected body as a
spiritual body. By this, he does not mean that we are resur-
rected as spirits. Notice that the examples which he gives, the
flesh of men, the flesh of animals, the sun, the moon, and the
stars, all have physical bodies. Our resurrected bodies will be
physical bodies but he calls them spiritual bodies because our
spirits will once again control our bodies instead of our bodies
controlling our spirits and because our bodies will be just like
the body of Jesus.

Paul goes on to say, “Now this I say, brethren, that flesh
and blood cannot inherit the kingdom of God; nor does cor-
ruption inherit incorruption” (1 Cor. 15:50). The Jehovah's Wit-
nesses teach that this verse proves that those who are resur-
rected with physical bodies cannot inherit the kingdom of
God, that is, they cannot get into heaven. Only those who are
pure spirits can get in. However, as I said, our resurrected
bodies will be just like Jesus' resurrected body. In Luke 24:36-
39, Jesus appears to the disciples after his resurrection, but
the disciples thought they were seeing a spirit. So Jesus says
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to them, “Behold My hands and My feet, that it is I myself.
Handle Me and seeg, for a spirit does not have flesh and bones
as you see [ have.” Jesus said his resurrected body consisted
of flesh and bones, not flesh and blood. His blood was shed
on the cross. His resurrected body does not have blood.
Neither will our resurrected bodies. Lev. 17:11 says, “The life
of the flesh is in the blood.” But the life of our resurrected
bodies will not be in our blood, for Christ is now our life (Col.
3:3-4). Our resurrected bodies will consist of flesh and bones,
not flesh and blood, which means that we, in our physical res-
urrected bodies, will inherit the kingdom.

What I have said so far applies only to those believers who
die before the Lord returns. Those believers who are alive
when the Lord returns will experience death, but only for “the
twinkling of an eye,” for in that moment their sinful bodies will
be replaced with sin-free bodies, their corruptible bodies will
be replaced with incorruptible bodies (1 Cor. 15:51-54). Then
they, along with the resurrected believers, will be caught up
into the air to be with the Lord.

Unbelievers will also be resurrected one day. Jesus said in
John 5:28-29, "Do not marvel at this; for the hour is coming in
which all who are in the graves will hear His voice [that is, the
voice of Jesus] and come forth—those who have done good,
to the resurrection of life, and those who have done evil, to
the resurrection of condemnation.” The unbelievers will not
receive sin-free and incorruptible bodies, but will be given
back their sinful and corruptible bodies and instead of spend-
ing eternity in heaven with the Lord, they will spend eternity
in the lake of fire.

This brings us to the next item in the list of elementary
principles for Christian living, which is eternal judgment. But
that is a subject for the next chapter.
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Chapter 8

Eternal Judgment
Heb. 6:2

There are several passages in the Scriptures that teach on
the subject of eternal judgment. Let us begin with Matt. 25:31-
46.1n this parable, Jesus says that after he comes back to earth
with his holy angels, he will pass judgment on everyone. He
makes two important points in this parable. The first is, only
two fates await everybody. The second is, Jesus will decide
what everyone's fate will be.

The sheep will inherit the kingdom prepared for them
from the foundation of the world, whereas the goats will de-
part into the everlasting fire, or as Jesus says at the end of the
parable, the goats “will go away into everlasting punishment,
but the righteous into eternal life.” Those are the two fates
that await everybody. People will either spend eternity in the
kingdom of God or they will spend eternity in the everlasting
fire.

However, there is a teaching spreading through several
churches that says that eventually everyone will be given eter-
nal life. This teaching says that the everlasting punishment for
the unrighteous in verse 46 is not really everlasting. According
to this teaching, God's love is so powerful that it will eventually
win everyone over, so that even those who are sent to hell will
eventually repent and become believers, at which point God
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will let them into the kingdom. They say that the Greek word
for "everlasting,” which is aionios, is derived from the Greek
word, aion, from which we get our word, “eon.” An eon is a
long period of time, perhaps thousands or even millions of
years, but it does have an end to it. So, too, the “everlasting”
punishment of the unrighteous may last a long time, but it will
come to an end.

The problem is that the word a/onios is also used in verse
46 to describe eternal life. So, if the punishment of the un-
righteous eventually comes to an end, the eternal life of the
righteous will also eventually come to an end. That is absurd.
Aionios actually means a long period of time without an end.
Hence, it means "forever, everlasting, eternal.” The eternal life
of the righteous will never end. And the punishment of the
unrighteous will also never end.

Notice the word “for” in verses 35 and 42. "For” in those
verses means “because.” On the one hand, the sheep inherit
the kingdom because they gave food to Jesus when he was
hungry and drink when he was thirsty, etc. In other words, they
inherit the kingdom because of their good works. On the
other hand, the goats are sent into the everlasting fire because
they did not do any of those things. Jesus is not saying that
salvation is based on works. The Scriptures teach us that we
are not saved by our good works but by God'’s grace through
faith. And Jesus says several times (for example, in John 3:16),
that those who believe in him have eternal life. What Jesus is
saying in the parable is that the faith that saves you also pro-
duces good works. The good works of the sheep, therefore,
are proof that the sheep have put their faith in Jesus. The lack
of good works by the goats, however, is proof that they have
not put their faith in Jesus. This is why they are sent to the
everlasting fire, where they will suffer forever.

Notice also that Jesus says that whenever the sheep did
any of these things to the least of Jesus’ brothers, they did it
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to him. And when the goats did not do any of these things to
the least of Jesus’ brothers, they did not do it to him. Every
Christian is united by faith to Jesus Christ. So, whatever we do
to our brothers and sisters in the Lord, whether good or bad,
we do to Jesus. This truth should give us all the more reason
why we should love one another.

Jesus makes the same two important points in John 5:24-
30: only two fates await everybody and Jesus will decide what
everybody's fate will be. Notice that Jesus starts the passage
by saying that those who believe in God have everlasting life,
but later says that those who have done good will go forth to
the resurrection of life. Again, he is saying that the faith that
saves you also produces good works. If your faith does not
produce good works, then your faith has not saved you, either.

Jesus also says that those who believe in God will not
come into judgment. The Greek word for “judgment” is krisis,
from which we get our word, “crisis.” It does mean “judgment”
but it can also mean “condemnation,” which is how it is trans-
lated in verse 29. The evil will go forth to the resurrection of
condemnation. In one sense, judgment has already been
passed on the believer, for the believer will not come into con-
demnation but has already passed from death to life.

This passage in John 5 makes it sound like the believers
and the unbelievers will rise from the dead at the same time.
However, according to the book of Revelation, there will be
two resurrections. The first will take place just before the
millennium, when Jesus comes back to earth to set up his mil-
lennial kingdom (Rev. 20:4-6). This resurrection is for the be-
lievers, who will reign with Christ through the millennium.
Over these, the second death has no power because, as Jesus
said in John 5:24, the believers have already passed from
death to life.

The second resurrection will occur after the millennium
(Rev. 20:11-15). This resurrection is for the unbelievers. Once
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they are resurrected, everyone will stand before God on Judg-
ment Day. This judgment is also known as the Great White
Throne Judgment because God sits on a great white throne
when he judges the people. Everyone will be judged accord-
ing to their works. For the believers, their works will demon-
strate that they have put their faith in Christ, so they will inherit
the kingdom. However, for the unbelievers, their works will
not be enough to save them, so they will be cast into the lake
of fire. This is the second death.

The works of the believer will not determine the believer's
salvation, but they will determine the believer's rewards. Every
believer will stand before Christ, who will decide which reward
will go to each believer. This is described in 2 Cor. 5:9-11. The
Greek word for “judgment seat” is bema, which is why this is
often referred to as the Bema Seat Judgment. In the Roman
and Greek cultures of the first century, the bema was the seat
upon which the judge sat during a trial and from which he
rendered his decision. Christ will sit on a bemawhen he judges
the believers to determine what their rewards will be.

How will Christ determine who gets which reward? Paul
tells us in 1 Cor. 3:5-17. Many well-intentioned teachers take
verses 16 and 17 out of context and think the temple of God
is the body of the individual Christian. Hence, we are not sup-
posed to drink coffee or soda or smoke cigars or cigarettes
because those things harm the body and thereby defiles the
temple of God. But this is not what Paul means at all. “You” in
this passage is plural, while “temple” is singular. The Corinthi-
ans, together, are the temple of God, that is, the Church is the
temple of God.

Going back to verse 5, Paul says that he and Apollos are
“ministers through whom you believed.” He then draws an
image from agriculture: “I planted, Apollos watered, but God
gave the increase.” Paul preached the gospel to the Corinthi-
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ans, Apollos helped them to grow by teaching them, but God
is the one who actually caused all of this to happen.

Paul then changes his metaphor in verse 9: "For we are
God's fellow workers; you are God's field, you are God's build-
ing.” He transitions from agriculture to architecture. The Cor-
inthians are God's building, which, as we discover in verse 16,
is the temple of God. He says that the foundation of this build-
ing is Jesus Christ. Since every believer is a part of this temple,
every believer helps to construct this building. Some will do
so with gold, silver, and precious stones, while others will do
so with wood, hay, and straw.

On Judgment Day, “each one's work will become clear; for
the Day will declare it, because it will be revealed by fire; and
the fire will test each one's work, of what sort it is.” The fire
will purify the gold, silver, and precious stones, but will burn
up the wood, hay, and straw. This is why Paul goes on to say,
"If anyone’s work which he has built on it endures, he will re-
ceive a reward. If anyone’s work is burned, he will suffer loss;
but he himself will be saved, yet so as through fire.”

Our rewards are based on how well we build up the
Church. If we build well, we will build with gold, silver, and
precious stones, which will endure the fire. If we do not build
well, we will build with wood, hay, and straw, which will be
burned. We will suffer loss but we will still be saved. Again, our
works do not determine our salvation, but they do determine
our rewards. However, instead of building up the Church, if
someone tries to defile (literally, destroy) the Church, which is
the temple of God, God will destroy that person. That person
will not be saved.

In context, therefore, Paul is not saying that the body is
the temple of God and that God will destroy anyone who de-
stroys his or her own body. He is contrasting building up the
Church with destroying the Church.
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Every believer is expected to help build up the Church. The
writer of the Epistle to the Hebrews tells us why we should
gather together: “And let us consider one another in order to
stir up love and good works, not forsaking the assembling of
ourselves together, as is the manner of some, but exhorting
one another, and so much the more as you see the Day ap-
proaching” (Heb. 10:24-25). The Greek word translated as “stir
up” actually means “provoke.” We are to provoke one another
to love and good works. “Exhort” literally means “to call to
one’s side, to summon.” The purpose of calling someone to
your side is to speak to that person. That speech may rebuke,
entreat, console, encourage, or instruct that person. We are
also called to strengthen one another. The point is that we are
to help one another to live this Christian life. None of us are
expected to do this alone. We have to do this together. This
means that when we gather together, we do so, not so much
to benefit ourselves, but to benefit others.

Imagine one hundred people gathering at a church with
the attitude which says, “I won't bless anyone until someone
blesses me.” Who gets blessed? No one, because everyone is
waiting for someone else to make the first move. Now imag-
ine those same hundred people gathering at a church with the
attitude which says, "I don't care if I get blessed. I will be a
blessing to everyone else.” Now who gets blessed? Everyone
does. What is more, everyone is blessed 99 times.

Or imagine a group of hungry people gathered around a
banquet table that is loaded with meats, cheese, fruit, vegeta-
bles, bread, and wine, more than they can possibly eat or
drink. But the forks are attached to their arms and are so long
that they extend to the other side of the table. The people can
use the forks to get to the food all right, but they cannot get
it into their mouths because the forks are too long. So they
starve. This is a picture of the immature who are focused on
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meeting their own needs but are ultimately unsatisfied. This is
also why this is a picture of hell.

Now picture another group of hungry people around the
same banquet table with the same forks. Instead of trying to
feed themselves, they use the forks to feed the people oppo-
site of them. That is a picture of the mature who are focused
on meeting the needs of others and are ultimately satisfied
themselves. This is also why this is a picture of heaven.

Immature people benefit themselves. Immature people
make sure that their wants and needs are met. Immature peo-
ple expect others to serve them, even if the others have to
sacrifice themselves to meet the needs of the immature. Im-
mature people come to church only if they see that it benefits
them. If they try to build up the Church at all, they do so with
wood, hay, and straw.

Mature people benefit others. Mature people make sure
that the wants and needs of others are met. Mature people
expect themselves to serve others, even if the mature have to
sacrifice themselves to meet the needs of others. Mature peo-
ple come to church so that they can benefit others. In doing
so, they build up the Church with gold, silver, and precious
stones.

Therefore, a day is coming in which everyone will have to
stand before God and give an account for what he or she has
done in this lifetime. The unbelievers will be judged according
to their works, which will not be good enough to save them,
so they will spend eternity suffering in the lake of fire. The be-
lievers will inherit the kingdom and live forever in heaven with
God and Jesus Christ, not because of their works, but because
they put their faith in Jesus Christ. However, their works dem-
onstrate that they have put their faith in Jesus Christ.

The believers will also be rewarded for their good works.
Their rewards are based on how well they built up the Church.
Therefore, when we gather with the saints in a formal service
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or we interact with another believer, we should do so, not with
the intent of benefiting ourselves, but with the intent of ben-
efiting others. We should meet the needs of our brothers and
sisters in the Lord. We should feed them when they are hun-
gry, give them something to drink when they are thirsty, take
them into our homes when they need shelter, clothe them
when they are naked, and visit them when they are sick or in
prison. Instead of expecting to be blessed, we should be a
blessing. We should provoke to love and good works those
who are lacking in those things, we should rebuke those who
need rebuking, we should encourage those who need encour-
aging, and we should strengthen those who need strengthen-
ing. And we should always remember that whatever we do to
one another, whether good or bad, we also do to our Lord and
Savior, Jesus Christ.
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Chapter 9

Let Us Go on to Maturity
Heb. 6:1-8

For the last few chapters, we have been looking at the list
of elementary principles of Christian living. These six principles
are meant to be only the foundation upon which the believer
builds his or her Christian life. They are supposed to be prin-
ciples which a Christian learns when he or she is a new be-
liever. The Christian is supposed to learn more than just these
principles and is supposed to progress in his or her Christian
life. As the writer of this Epistle says in verse one, “Let us go
on to perfection.” The Greek word for perfection also means
“maturity.” A baby is supposed to grow up and become a ma-
ture adult. A baby is not supposed to remain a baby. So, too,
the Christian is not supposed to remain a baby who needs
only the milk of the Word. The Christian is supposed to grow
up and become a mature Christian who needs solid food. We
are supposed to become as perfect and mature as Christ is.
We are supposed to be perfectly obedient to our heavenly
Father as Christ was perfectly obedient to his Father. We are
supposed to love one another as Christ loved us. And we are
supposed to sacrifice ourselves for Christ and for others as
Christ sacrificed himself for us.

As the writer says in verse three, “And this we will do if God
permits.” We cannot go on to maturity unless God permits us
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to do so, but our desire should always be to become mature
as Christ is mature.

In verses 4-8, the writer issues a warning to his readers
about what will happen to them if they decide to walk away
from Christ. In short, he says that once a Christian falls away
from Christ, it is impossible for that person to repent and
come back to Christ because that would be the same as cru-
cifying Christ all over again.

There are some who argue that the writer is not giving this
warning to real Christians because he does not describe real
Christians here. If he were describing real Christians, he would
have called them “believers” or “brothers.” Instead, the writer
describes the persons as “"those who were once enlightened,
and have tasted the heavenly gift, and have become partakers
of the Holy Spirit, and have tasted the good word of God and
the powers of the age to come.” This sounds like persons who
were interested in Christianity and perhaps dabbled in it for a
while, but never became real Christians. It is impossible for
these people to become real Christians once they walk away
from Christianity.

However, the Greek word for “enlightened” is photizo,
which means "to give light,” either literally or figuratively. The
writer uses this word again in Heb. 10:32 to describe the read-
ers of this Epistle: "But recall the former days in which, after
you were illuminated (photizo), you endured a great struggle
with sufferings.” Elsewhere, such as Heb. 3:1, the writer refers
to his readers as "brothers.” So, his Christian brothers are the
ones who have been illuminated or enlightened with the truth.

The writer also says that these people have “tasted the
heavenly gift.” The Greek word for “tasted,” gevomai, means
“to eat,” again either literally or figuratively. The writer used
this word back in Heb. 2:9, where he says that Jesus “was made
a little lower than the angels,” that he “might taste death for
everyone.” Jesus did not just nibble at death. He did not just
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dabble in death. He took it completely into himself. So, too,
these persons took the heavenly gift into themselves.

The writer does not specify to which heavenly gift he re-
fers, but the Greek word for “gift,” dorea, is used several times
throughout the New Testament. In Acts 2:38, Peter says to the
crowd, "Repent, and let every one of you be baptized in the
name of Jesus Christ for the remission of sins; and you shall
receive the gift of the Holy Spirit.” In Rom. 5:17, Paul describes
righteousness as a gift given by Christ. In Eph. 4:7, Paul says,
“But to each one of us grace was given according to the mea-
sure of Christ’s gift.” So, whatever gift the writer of this Epistle
had in mind, whether it is the gift of grace or the gift of right-
eousness or the gift of the Holy Spirit, it is a gift that is given
only to real Christians.

These persons have also "become partakers of the Holy
Spirit.” “Partaker,” in the Greek, is metochos, which means “a
partner, one who shares in." These persons have become
those who share the Holy Spirit. By this, the writer could mean
that the Holy Spirit indwells these people, or he means that
they have been baptized in the Holy Spirit. Either way, these
persons are real Christians.

The writer also says that these persons “have tasted the
good word of God and the powers of the age to come.” These
persons have taken these things into themselves. They know
the truth and experienced the power of God. Again, these per-
sons are real Christians.

Finally, if these persons are not real Christians, then why
would they be crucifying Christ again if they decide to become
Christians after all? Christ died to atone for the sins of the
whole world, but his death is effective only for those who ac-
tually put their faith in Christ. The blood of Christ washes away
the sins of only those who are real Christians. Should those
real Christians fall away and return to the sinful lifestyle, they
cannot come back because Christ’s blood would have to wash
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away their sins again, which would be the same as crucifying
Christ again. Those who dabble in Christianity but are not real
Christians can still become real Christians because sinners can
crucify Christ just once. Only real Christians can try to crucify
Christ twice, but God will never give them the opportunity to
do so.

The writer says that it is impossible for real Christians to
come back to Christ if they fall away from him. The Greek word
for "impossible,” adynatos, literally means "no strength.” It is
the same word the writer uses in Heb. 6:18 when he says that
it is impossible for God to lie. Should real Christians fall away
from Christ, there is no strength available to them to repent
and come back, even if they wanted to do so.

“Fall away” is the Greek word, parapipto, and it does mean
“to fall away.” It is used only here in the New Testament, but
it is used several times in the Septuagint, the Greek translation
of the Old Testament, where it usually translates the Hebrew
word for “unfaithfulness.” For example, the Hebrew text of
Ezek. 18:24 says, "But when a righteous man turns away from
his righteousness and commits iniquity, and does according
to all the abominations that the wicked man does, shall he
live? All the righteousness which he has done shall not be re-
membered; because of the unfaithfulness of which he is guilty
and the sin which he has committed, because of them he shall
die.” The Septuagint used the word parapipto to translate the
word "unfaithfulness.” To fall away, then, means “to become
unfaithful to God.” We enter into a relationship with God the
Father and with Jesus Christ through faith. We lose that rela-
tionship when we turn to unbelief and become unfaithful to
God and Jesus Christ. Once we lose that relationship, we can-
not get it back.

To illustrate his point, the writer compares two types of
earth. The first type of earth grows herbs that are "useful for
those by whom it is cultivated” and “receives blessing from
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God.” The Christian who receives blessing from God is the one
who produces good things, who bears good fruit. However,
the Christian who falls away is like the second type of earth,
which produces thorns and briers, that is, it produces only bad
things, and is rejected. “Rejected” is the Greek word adokimos,
which means “not standing the test, not approved.” It is used
of metals and coins, which are rejected because they were
tested and found to be not genuine metals or coins. This type
of earth is also "near to being cursed, whose end is to be
burned.” The only thing you can do with thorns and briers is
burn them. On Judgment Day, God will test these people who
used to be real Christians and find that they are no longer
genuine Christians and reject them. The only fate that will
await them is to be burned forever in the lake of fire.

Notice that this warning starts in verse 4 with the word
“for,” which, in this instance, means "because.” We should go
on to perfection and maturity because it is impossible for the
real Christians who have fallen away to repent and come back.
The implication is that it is easier for immature Christians to
fall away than it is for mature Christians to do so. Immature
Christians encounter trials and suffering and persecution and
in their selfish immaturity, decide that it is too much to endure
and fall away from Christ. They do not realize that the trials
and suffering and persecution are intended to help them to
become perfect and mature, to become like Christ. As James
says, "My brethren, count it all joy when you fall into various
trials, knowing that the testing of your faith produces pa-
tience. But let patience have its perfect work, that you may be
perfect and complete, lacking nothing” (James 1:2-4). Again,
the Greek word for perfect also means mature. “Count” here
means “think.” We are supposed to change how we think
about trials. We are to have the mindset that says that trials
are joyful events because they will perfect and mature us.
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That it is easier for immature Christians to fall away gives
us all the more reason why we should go on to perfection and
maturity. This is not to say that mature Christians will not fall
away. We should never assume that we have reached the
point at which we cannot fall away. But the more mature we
become, the less likely we are to fall away.

We must remember that the Epistle to the Hebrews was
written to Jewish believers who were considering abandoning
Christ and going back to Judaism because they were being
persecuted for their faith. The writer of the Epistle is telling
these believers that they have three options. They can remain
immature believers or they can fall away from Christ. Or they
go on to perfection and maturity, which is the best option.

The same three options are set before us as well. We have
encountered and will encounter trials and suffering and per-
secution. At those times, we can remain immature Christians
who complain about the trials. Or we can get out of those
trials by falling away from Christ. But then we will burn forever
in the lake of fire. Or we can count it all joy and go on to per-
fection and maturity and become like Christ. The choice is
ours.
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